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KAHARINGAN OR HINDU KAHARINGAN: WHAT MAKES A RELIGION
“INDIGENOUS" IN CENTRAL KALIMANTAN, INDONESIAN BORNEO

Anne Schiller — George Mason University; Tiwi Etika — Hindu State Religion Institute Tampung Penyang
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In Indonesia, six official religions coexist with myriad local faiths. For
some Ngaju Dayaks, an indigenous people in Central Kalimantan,
the 1980 recognition of the local faith - Kaharingan —as an
expression of Hinduism was part of a struggle for social justice. A
volume published by Central Kalimantan’s government shortly

before Kaharingan’s official consolidation with Hinduism, in fact, iH — :
described the indigenous faith as “prehistoric” Hinduism (Tim Penulis ' ¢ N |
1978). While Indonesian and foreign scholars have offered o
descriptions of this faith and accounts of its amalgamation with : S | A 5 N £ 3
Hinduism, little attention has been devoted to those who would T ,,.”" P REENT L] R T S = i 22 EE Y
prefer to see Kaharingan classified as a religion independent of = I - 0 - , g TS B P [
Hinduism. This presentation explores how continued affiliation with | | -},_ ~ el ‘ ’ Q: h 8
Hinduism figures in debates concerning the legitimacy of religious NS 5\ / vs,\\ ,,
organizations and what constitutes an “indigenous” religion. gl 3 Y b i
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Kana"ngan- n B"e' Intrnd“c““n Whether Kaharingan and Hinduism should be decoupled is a TR ol
Kaharingan, a minority religion in an Islamic-majority nation and a subject that provokes strong emotion. There are those who Insist 5( |
Christian-majority province, is nevertheless visible and vigorous. Up the basis for consolidation Is well documented. Yet some maintain 7/ | S
to 400,000 Ngaju claim to adhere to or at least practice some that government reform has enlarged their prospects. They point to =Y |4 oV
aspects of the faith. Conversions “back” to Kaharingan are also the fact that Kaharingan possesses the requirements of official e AT
taking place. According to adherents, everything in the universe has religion: a high god and a holy book. Two organizations involved In e b gl Eron 8 & *'*\
a sensate conscious essence and is obliged to behave in debates over Kaharingan’s future are the Great Counclil of the ATl R s s | e B/ ~\:\
accordance with hadat, loosely translated as rules/a proper Hindu Kaharingan Religion (MB-AHK) and the Indonesian .
expression of its being. The totality of human and supernatural Faga"ingat” IRe:igi_ous COtl_Jnt(_?” (“QALQ)-_ MB-AHK pla)lf_zdt?\ o —
worlds was created by the supreme being, Ranying Hatalla, and is undamental role In negotialing Kaharingan's consoliaation wi - - - _ -
described in the holy book Panaturan. Adherents pray to Hincuism. MAKI seeks the extrication of Kaharingan from olds 55553”'@%?52.6 conices Ziiétépeﬂyaﬁﬁgﬁ' hLIiEehI;AIIIi dontiiec
supernatural beings at weekly meetings, basarah, and at homes and Hinduism, to “protect the purity of Kaharingan teachings” and avoid s Kaharin Zm rathe': than as Hindu Kaharingan gConver hces
farms. Key rituals are officiated by specialists called basir. The most “contamination by the teachings of other religions™ (Zahri et al ~side. the cgrux of the CONtroversy remains W?] other disaﬁﬁi o
complex rituals comprise a mortuary cycle, that culminates with 2014). Both are headquartered in Central Kalimantan’s provincial woulci enhance local efforts to riserve Naaiu Davak religion
souls being reunited with their ancestors and kinspeoples’ bones capital, Palangka Raya. P J99 4 9100,

_ | identity, and values.
entombed together in ossuaries.

Gonsolidation/Disaftiliation

This presentation has suggested that the official classification of

Hinduism was officially recognized in 1962 when it was MB?HK,S roots II:)ay na dg]l‘_ur;]ct dKaharing_zil n-based political Kaharingan is of vital significance to adherents and the state. It has
demonstrztedhthlatl;t mket C“fte“a ;\nclqdmgdbellef In a high g(l)d andd rp:c::)énigcr)rr?ier: ?12?9%Sse$haat Igroeupiﬁglrig(e:ld ti(t)spnua:fnuee fz)el :)gvlv(i)rl:; examined a paradoxical situation whereby an indigenous religion,
possessed a holy book. Before that time, devotees were relegated to Itlor € 19/7US. _ - ' " A
the categorv “veoble who do not vet have religion.” Kaharingan consolidation with Hinduism. MB-AHK has produced multiple prgsently considered to be among the nation's oldes.t ,|n9|genou”s

- Y I’]Y P g Ph o ye o gion. 'I 98(? ) editions of the Panaturan and expanded access to Hindu faiths, suddenly has the potential to become Indonesia’s "newest
religionists found themselves in a similar situation until 1980, when | e | U al | i - - -
they were allowed to register as Hindu. Over the years modifications Kaharingan religious education. Organizational governance has [fo"vg'ggj‘jkvsvigng“;ggfg;';‘:;OHQGW&;';QE‘@V;;@SPSO{;&;: feﬁlgslgﬂg‘fd”e‘ftf“g
to earlier government policies have come into effect; the option proved problematic, however. In the early 2000s, alternative L . . . |
exists for local religionists to declare themselves adherents of organizations promoting recognition of Kaharingan as an References: Etika, T. and A. Schiller. 2022. Kaharingan or Hindu
“streams of belief’ or “ethnic religions.” Ngaju religionists can now independent faith were founded. MAKI, launched in 2006, remains Kaharingan: What's in a Name in Indone3|an_ B_orneo? Nova Religio:
claim adherence to an ethnic religion. Some are building upon this most prominent. In 2019 it iled a claim with the National The Journal of Alternative and Emergent Religions 27
momentum to pursue Kaharingan’s recognition as Indonesia’s Ombudsman Ottice that Kaharingan's application to become a (forthcoming); Tim Penulis, 1978. Sejarah Daerah Kalimantan Tengah.
seventh official religion. re|igion at the national level was being ignored_ Next Steps are Palangka Raya: Pemerintah Daerah Provinsi; Zakhrl, E. et al. 2014.

pending. Kaharingan or Hinduism? Tempo 11 February. Photographs by | Kade
Teja Suastika; Tiwi Etika.



